SOME MORE MEDITATIONS ABOUT THE PARISH: 
FAITH, MISSION, CULTURE.

Objective: a parish open to the region, at service of a personified faith.

By Rev. Antonio Staglianò (manager of Calabrian Theological Institute)

“In the parish, the church is home for men”(Primo Mazzolari)

“There is an element that the parish must not absolutely miss. It is called to make the Church visible, the Church which is rooted in a place, not only from a topographical point of view, but also (and above all) as a relationship with the people, the families and the social tissue living and working in a region. When we are asked why the parish is the best known figure in the Church, the answer is that it possesses a feature of neighbourhood and welcome. When the parish tries to be a Church present among men’s homes it will have to take account that. In this way, it makes to transform a dream into reality. This dream was God’s dream and then ours: He thought to live inside the men, He wished it and then He did it”. 
(taken from Message of General Assembly of Italian Bishops [Assisi, 20th November 2003])
The parish belongs to a group of signs through which the faith is historically communicated inside the civil living together. Though it does not possess a theological personality iure divino, it represents a “pastoral, theologically founded choice”: it is an important pastoral and canonical subject in order that the Church is formed as historical sign of men’s linkage with God and the men each other. John Paul II° talked again about it, he insisted on its regional root: “if the parish is the Church located in the men’s homes, it lives and works deeply located in human society and intimately united with its aspirations and sufferings. Social contest, above all in particular countries and places, is often violently shaken by both disintegration  and dehumanization: men are disoriented and lost, but they always wish being able to test and to improve more and more brotherly and human relationships. The answer for that desire can come from the parish, when this one remains coherent to its original vocation and mission by the real participation of secular faithful people: living in the world either as place of believing people’s communion or as sign and instrument of all the people’s vocation to a common life”. Don Primo Mazzolari said: “in the parish, the church is a home for men”.
Recently, Italian Bishops – in the pastoral Note “The missionary face of the parishes in a changing world” – have rightly reaffirmed their positive position toward the parish: “the future of Italian Church needs the parish, and not only Italian Church”. The parish represents “a valuable good for the vitality of announcement and transmission of Gospel”, allowing the carrying out of a pattern of a “Church rooted in a place, spread among the people and with a popular feature”. It is a portrait of a simple and humble Church, popular Church, near to the people, able to live in the regions where the human adventure is played. 

It manages to build direct relationships with all the inhabitants, Christian or not, people who take part of community life or the ones who live far from the community; the parish embodies the chance to be next to every man according to the Gospel teaching through a new form of charity, talking with all the other social subjects of region in order to create an evangelical opinion, a Christian ethics feeding the surrounding culture. We underline the “Italian way” when we choose a popular church which refers to everybody and spreads the sense of God and a deep, Christian feeling of life: in order to keep the popular characteristic of Church in Italy, the parish net is an important resource, a decisive resource for the relation of Italian people with the Catholic Church.

It is the parish of Second Vatican Council, according to which the Church walks along with mankind and it tests together with it the same earthly destiny.

While the world is changing, the parish makes us to hope

John Paul II° “hopes in the parish”, because it takes people to hope thanks to the cultural transformations occurring in our time defined by somebody as the season of loss because of so many signs of crisis, especially in the west. Following this directive line, we can read something about this crisis in the book entitled “Ecclesia in Europe”, dated 28th June 2003; it relates the signs of crisis to a weakening hope always present in the contemporary men.

Some examples explain this anthropological condition: 

1.1 loss of memory and Christian heritage, which is always linked to a practical agnosticism and a religious indifference: the symbols of Christian presence are getting a pure cloth of past times because of the process of secularization, while it is more and more difficult to translate the trust in Christian faith into a life project able to renew either the social or the cultural environment. Christianity risks to become lacking in salt, threatened by an empty and senseless language; 
1.2 being afraid of facing future events, while life becomes meaningless and anxiety raises and it is shown by a lot of epiphenomena such as reduction of born children and the refusal to make definite choices: all that is evident in the decreasing priestly vocations and the ones to the consecrated life, but also in the increasing cases of divorce and in the fact that a lot of people do not want to establish endless links valuable for all the life;
1.3 fragmentation of life leading to a deep loneliness, familiar crisis, ethnic conflicts, racial problems; ethical indifference is linked to a severe selfishness, also evident in the high care about own interests and privileges;

1.4 decreasing of solidarity, motivated by individualism, but also by globalization which is following a theory that puts the weak apart and raises the number of poor people in the world, while people – also the ones supported by the work of so many institutions –, feel alone without an affective support. 

We are talking about a new culture – dominated by media and often against the Gospel, it is sometimes against ecclesiastical preaching too -, where opinions and life behaviours based on pleasure are largely spreading and ruling; these lifestyles are related to pragmatism, relativism and nihilism: the new man according to the Gospel is substituted by a new man who lives a life without either God or Christ; contemporary culture puts in evidence a “silent apostasy”, owned by a man who lives as if God did not exist. Enlightened by Christian hope, man has to recognize the signs of Christ’s Gospel in the social life: the collected freedom for Eastern Church and improvement for the pastoral action; the Church has to care about the spiritual mission and evangelization of civil and political society. The secular people should be aware of their mission too and the female figure should be evaluated.
The Pope, the witnesses of Christian faith and the saints of our times talk about the parish too as one of the signals which bring hope to the world, looking at the ecclesiastical life: the parish is able to offer place to the faithful people for a real exercise of Christian life, as well a place where we can find both incarnation or socialization either in the great modern and populous towns or in the country where a few people live.

How must a parish change?

While the world is changing, the parish is changing too and it must change: but how must it change? But we make a question: what are the reasons of change? The necessity to be suitable to the new socio-cultural situations. Above all, we need interior, spiritual and theological features: ordinary Christian life is measured by holiness; “if the Baptism is a real entry into God’s holiness through Christ and the life in His Spirit, it would be a nonsense living a sterile life based on a minimal ethics and superficial religion. It is time to propose again to everybody this high dimension of ordinary Christian life in a convincing way: all the life of ecclesiastical community and Christian families must lead toward this direction”. Just this interior aspect requires the new features of the parish in the XXI century without stopping and with inventiveness.
The right direction is indicated by several messages which have been imposing in the ecclesiastical language. We talk about just two of them: 1. shifting from a conservatory pastoral action to the one of announcement; 2. converting the communities from a pastoral point of view, by interacting the faith with the culture. We are going to show the need to give evangelization a missionary improvement toward both the region and toward the everyday life of people, so that the faith models the single people and groups’ outlook and it is not only a “sacred painting”: it is necessary to pass to a missionary pastoral action, because the building of a pastoral action of Christianity is not strong any more. It implies a larger ability to know the human region where the Church lives to be both sign and instrument of salvation. The parish does not possess a region but it lives in a region and inside of it, the Christian community bears its responsibilities. It must bring the announcement to people who live there and are far from it and it must charge all the human problems that can be found in a people’s life, in order to secure a contribution that the Church can and must bring. So, inside the society, it is not only the place of faithful people’s communion, but it is also both sign and instrument of common life for all the people who believe in the real man’s values. Facing the challenges of cultural and social renovation, the project of a new parish must necessarily lead to a personified faith directing toward the engagement in the history and everyday life.
The parish is the primary place of education to a grown-up faith: the faithful conscience is not educated without referring to lifestyles, precise ways of life, to paradigms identifiable as Christian. So, the modernization and secularization brought away everything losing their significance, their dearest symbols (for example the cross), or the most typical words (love). From this step the importance of exercise for cultural choice derives as a basic need for evangelization and increase of Christian community. The parish must be discovered again by choosing the new forms of synergy between faith, mission and culture.
         Synergy between faith, mission and culture in a region.

A very interesting definition of a parish is to be found in “ Communion and missionary Community”, at number 43: “It is a faithful community, enlightened and supported by God’s Word, full of announcement obligation and a catechesis revealing the whole Christ’s mistery together with the fullness of its implications and developments; it is a community of prayer , on the Lord’s day, above all, for the function of Sacraments here celebrated and for Eucharist, top of liturgical action; and finally, it is a community of love, where communion reality is lived in the group of signs which, leaving from Eucharist, translate the brotherhood of Lord’s disciples in the service, by helping each other, and as witnesses”. I should say that this descriptions is suitable for its conciseness, but it is not enough, because it suggests an element/size to be focused on the parish: the region. Announcement-catechesis, liturgy-sacraments, witness-charity, they are uncomparable pillars of education path and of faithful man’s maturity. But the cultural context is not helpful any more as before, but it leads the Christian religion toward a secularization: according to the trendy, a few people are announcers and they do not often talk about common values; the catechesis does not create an outlook and it is beaten by an invincible doctrinalism; the Sacraments get the private and they are linked to moments of feast for both people and groups; the liturgy is more and more ceremonial and it is not the celebration of of mistery any more; the witness is socialized and charity is just collection.
The synergy between faith, mission and culture in a region requires that the parish, as a community of faith, prayer, spirituality, becomes “social subject”: the parish can not be only faith, it cannot be limited to fulfilment of burocratic affairs. It is necessary that the parish is a missionary community of faithful people, that it gets a “social subject” in its own region. If the parish is the church located among the men’s homes, it deeply lives and works inside of human society and it is internally united with its aspirations and dramas. Being aware of the place where to live, for the parish it means considering the cultural work as a pastoral priority of ordinary life as it is the catechesis, the liturgy and witness of charity. The cultural plan, from the Christian point of view, is also oriented toward this destination, directed to the centre of “pastoral conversion”of the community: conversion to the mission, in all the living places of modern man, together with the globality criterion  and completeness of mission ary approach. This parish inflexion of the cultural plan is waited and, for the future, it seems to be essential: “working out a cultural plan, making it real in the ordinary behaviour of living faith expressed by Christian community, it means engaging in an educational process useful to carry out some important route conversions of the ecclesiastic action”.
The region cannot be considered only from a geographical and a sociological point of view. It is necessary to consider the anthropological aspect and so, inevitably, the theological one too: in a particular place the good story of God’s reign is going to live in Jesus, it builds its House, it is God’s House among men’s houses”. Region is constituted by men and women who live in it: here they wait for God’s Word, with their everybody work, hopes, and dramas of life, in order to enlighten behaviours, to direct the value judgements, to converse the mind toward justice, peace, agape, holiness. So, the region is the “ body” of saving meeting between God and men allowed  by the parish, allowing to live the experience of God-Love: the ecclesiastic experience, according to which love is given to the others and received by the others not for personal decision or for elective relationship or because they belong to the same race, but because God is Love and He loves each of us. Faith is obedience to the new Commandment in which love is not a simply moral action,but rather a theological one: I do not love because I must love, but because God’s Love is inside my heart. The parish in this region is the life which shapes this obedience of faith to God’s love, God Who is Love-Agape. What should or could be the so called parish limitations when the region is analysed according to both anthropological and theological aspect? It is an interesting feature to be analysed, also according to that “integrated pastoral action” that wishes a new synergy among all the components of God’s people for a new evangelization, able to allow to the parish going out from the temple: the “pasturage pastoral action” is different from the “ sheep pastoral action”. It does not mean to manage the existing life. We must not forget that the parish was born as “ an advanced place” of evangelization from the episcopal city toward the suburbs, the countryside, the villages. So, the more it is missionary, the more it collects the ancient and real identity.
          Pastoral results for a missionary parish: integrated pastoral action and exploitation of lay state.

The responsible of National Service for the cultural plan, V. Sozzi, clarified: “ A cultural approach to the problems, or a renewed embodiment by the parishes, does not mean that these ones have to shift into study centres. It simply means that the virtual lymph of a Christian community has to aim  in reaching every aspect of human life, the fields on which we have to face the problems are not far from the parish community life. School and university, job, spare time, health, the different reality of mass media are the realities by which people are evaluated, they give life to parish community and they are the ones to which this community is sent.

Christianity was born by an event of incarnation and it is always born by embodied sizes: “ The Word became flesh and it came to live among us” ( Gv. 1, 14). So, the faith lives among the men; the parish is faith’s home located among the men’s houses, in the men’s territories. So, not only is the faith a cultural experience, but it is inevitably social: “ the social pastoral action is not a mere step of Christian community’s pastoral action, but it is the real and concrete expression of a community fully involved inside the situations, the problems, the culture, the poverty and the expectations of both a region and a story. That’s why the pastoral action passes on the society and the culture”; therefore:” the pastoral action must be social, it has to act with society, culture and region”. As the parish has to be more missionary, it will be necessary to invent creative methods in order to go out from the temple, caring about as people living “ inside the enclosure”, as the ones living outside of it, that is in the region: region is not for the temple, but the temple is for the region. As it does not mean to manage only the existing “ pasturage pastoral action”, it has to be replaced by a “ sheep pastoral action”, wherever the latter is located, by stiffening the dynamism of Christian adventure.
There will be two fundamental results at least, connected each other: the former is named” integrated pastoral action”, the latter leads to a braver attention on responsibilities of secular people.
Integrated pastoral action.

The “integrated pastoral action” results as a concrete suggestion for the renovation of parish directed toward an embodied faith, really missionary and radically sharingly for the following reasons: 1. first, it points not on the organization, but on the relationships among people and it asks for attention on the people’s concrete life rather than the whole of institutions; 2. then, it obliges to follow methods not according an aggregating way but, on the contrary, according an integrative way: it does not breaks neighbouring parishes by unifying them into a larger one, but it locates the parishes on the net by carrying out a cooperative pastoral action”. It is a cooperative and responsible work among the priests: “the prophecy of a new way to do the pastoral action”. The great auspicated result is collecting the central position of presbytery, as real and main pastoral subject; 3. finally, the missionary aspect of movements, groups and associations is absolutely necessary – in particular the Catholic Action – and the pastoral responsibility of secular faithful people; it is important above all in reference to the challenges proposed by Christianity reduction and increasing requesting of religiousness. The new movements and the different ecclesiastic realities, as they are built on personifying processes of faith increase, are places of faith incarnation (welcoming, education, witness). Through a communion style – by “signs of evident convergence and paths built together”,- they will be effectively able to announce the Gospel among the men showing faith’s beauty particularly in the ability to give life to human relationships according Christian love. The “integrated pastoral action”, then, requires the interaction of all the available answers, also the ones dismissed by a rigid ecclesiastic action according to which the problem of evangelization is solved by pastoral activity and effectiveness: the precious resource of theological reflection is excluded. On the contrary, the missionary and communion pastoral action of parishes absolutely need this resource as everyday bread.
Exploitation of lay state.

It is not easy to supplement from a pastoral point of view the secular people’s responsibility in the mission of Church: it is not easy, though nowadays it is indispensable. The evoking reasons for this laical central position to be discovered are numerous and they regard the new human condition in this passage of an age. But we cannot be kept away from the “fundamental reason”: that is being more and more aware about the Church reality as communion, as God’s people featured from a charismatic point of view in the plenty of charismas and functions which from a perichorethic circle in the mission unity “that St. Paul, in the letter to Romans, presents as a plot of brotherhood for the Lord and the Gospel” (Rm. 16, 1-16).
So there is an ecclesiological reason as a basis of necessity so clearly declared: “the parish mission function needs an opening of pastoral spaces toward new ministery figures, by recognizing responsibilities to all the forms of Christian life and all the charismas raised by Holy Spirit. New figures on service of missionary parish are being born and they will have to increase. We do not mean to supply the ordered ministeries, but to promote the plenty of presents that our Lord offers and the variety of services that Church needs”. Therefore, the Christian experience is lived inside the ordinary episodes of life, in the story of men and women full of hope and fear, in the places where we find human love and where the invocation for a living God raises, a God who becomes mate in the sufferings, last and real animator of happiness and expectations. So not a far God, a God they pray and who listens from His far reign the people’s voice which is raising from the bottom of world, but a God next to the men, nearer than the other men themselves, according to the nice phrase by St. Anselmo: God, interior intimo meo.
It is important to confirm that the secular people are Christian people who, in their lives, engage and work because they cannot let the love event, God, get a mere doctrine: God Himself works by love which has to enlarge our hearts and to create new conditions of justice and peace in the history. The Incarnation is not just a message of truth and salvation to be told by all the available means: it is a method of action above all, a presence style, a concrete way of behaving.

          The parish says a new way to live the world: the pillar of culture.

In its theological-pastoral identity the parish, in fact, talks about rootedness together with extraneousness. The parish is paroikia, that is staying in the men’s way, being present inside the concrete places of life, but always as foreigners/paroikoi ( homeless).

We stay as foreigners because we are aware about life perishableness, we live beside the men: Abraham is named paroikos when he stays in Egypt and Moses in Madian country.In the promised land too the people will live as paroikon ( pilgrims) because they live in a foreign country ( Gn 15,13) “ we are foreigners in front of you, as all our fathers”. In the New Testament, then, there are a lot of texts where the feeling of wanderer, pilgrim, foreigner is expressed: home is the celestial one. So, in the first two centuries the paroikia is church in the Diaspora: “ the Church of God living in Rome as guestquarters, to the Church of God living in Corintho as guestquarters”- is the heading of pope Clemente’s letter to Corinthian people in 97 A.D.
With arrival of Christianity a new inhabitant of the world was born, a man “ who lives in a homeland,  but as a stranger; he is a normal citizen, but he bears everything as a pilgrim; for a pilgrim any foreign land is homeland and any homeland is a foreign land”. However, for a christian man being foreigner indicates an eschatological extraneousness, not ontologival. For a Gnostic man it is different because as nature he feels himself foreigner ( xenos). The Christian man’s extraneousness is very different from the sense of alienation of Plotino and Gnostic people’s interior man ( the Gnostic people feel themselves upon the world from a metaphysical point of view).
Feeling extraneous, but well rooted is perhaps an aspect of Christianity’s paradox that parish expresses again according its way: we live in the world, but we do not believe to world. For this dialectics of rootedness/extraneousness, for the future it will be necessary building four pillars: the parish is community of faith (1), of prayer (2), of love (3)…of new culture (4). 
The fourth pillar is not newer than the other three ones, it is rooted and mixed in the other three pillars, that is why it is as a transcendental pillar, that nowadays has to be treated with some more missionary passion. 

The great cultural acting transformations, the disorienting cultural complexity, the weakening of culture in general, the specific cultural degenerations of a highly technological society which is narcissistic drunk of its own abilities… up to a “breathtaking” (M. Heidegger) and up to announcement of God’s death (F. Nietzsche), will impose it. 
Working on a fourth pillar, the cultural one, does not mean “making academy”. On the contrary, it is taking again the announcement of kerigma which, in post-Christian societies, establishes a critical detection about the sizes of human spirit which call and allow it: hence the importance to look for the suitable words by which Gospel echoes as salvation, by preaching a God interested in man’s life (a God for the human kind, until the crucified love). 

It would deal with reading again the other three pillar taking in consideration the fourth one, and the cultural problems created by the context and the positive conditions which orientate the Christian life: for example, in order to carry out a successful catechesis as a “mentality of faith”, the liturgy has to be an effective meeting with God and its symbols have to show the mystery, the charity must not be reduced to alms, but as Christian ethics, witness of possible Christianity. Educating to a theological mentality will be an obliged step for a Christian man: it will need to make more and more detection about life events according to the Gospel, in order to root the faith in the life by overcoming the drama spreading schizophrenia. 
The theological supervision will be able to become a virtue to be learned, against the distortions of irreligion and a Christianity dislocated from an aesthetic point of view: how many religious enterprises are not just Christian and distort the Christianity inside the parish too? Have we got a method of detection, for an evaluation about Christian quality of “pastoral actions” in the parish? The Corti relation briefly talked about it: “against the temptation of undue reductions… Word, sacrament and ecclesiastic faith are so strongly mixed and they express the way through which the mission occur”. In the parish, and as parish, it is important to talk with the real people inside a multiethnic, multireligious and strongly globalized society.
The challenge of the worldwide way.

The matter of parish opening to the region has to take into account the spreading event of migrations: by this time , there are people who go away from Italy to abroad, going on a neverending emigration since after the war period, and people who come to Italy, for job reasons above all, while Europe has been increasing and the borders have become easilier to be passed, with or without stay permission. Parish life is often called from many points of view. Actually, Christianity has to face the challenges. In fact, the risk is in the human-social support supplying public function which has to be adequate and related to the appeal to charity witness, so that the Christian subject( or the community) is satisfied to have made whatever was necessary to make, by forgetting that charity is faith’s consequence: it bears the real dimensions of solidarity neighbourness – in order that it does not appear as uncertain and abstract – but it speaks the language of evangelical rootedness. In the charity witness, above all, the Word of God becomes flesh, Jesus from Nazareth introduces Himself, the God’s Trinitarian face is experimented in all its power of salvation and recreation. Speaking from a pastoral point of view it is necessary to consider again the religious feature of meeting and welcoming of migrating people, not are we interested in the problems relating to human rights and their possible introduction in the social environment, but also in the need of either faith or religion: in fact, the faith is not a useless appendix of human experience, but it is the space where life is played in the rootedness. At this point real values and spiritual resources of different culture wealth emerge from a quality point of view.

Religious freedom expresses human dignity: that’s why it has to be lived by creating the actual conditions of living practice either for non – Christian migrating foreign people or for the catholic ones. Carrying out ethnic communities with pastoral operators in their own structures, wherever possible, conforms to the ability possessed by Christian community to be welcoming from a missionary point of view, a community open to the dialogue by safeguarding the reciprocal cultural identities.

The challenge of worldwide way is large for communicating faith and it is a cultural challenge above all, and then religious. Think about New Age- taken as a paradigmatic expression of modern religion – which presents itself in a transversal way toward the cultures and religions, imaging to offer a global answer to the man’s needs. The influence of this new religious way in the ordinary life of Christian people can be quite thin: in the parish too it seems necessary to verify how much and how the enterprises  of pastoral action risk to perpetuate this pervading religious flow which goes into the communities unconsciously, through subliminal forms which are contained in the cultural environment, from music to philosophy, from cinema to theatre, to the different medicine, and these forms deceive and cage a lot of people’s minds, also so many good Christian people. In the direction of a right critical detection on service of Christian mind, the practice of theology – whose spreading is wished among the parish’s faithful people – gets an age need, a need for soul, so that the community is helped with courage to transform a child faith into an adult and convinced faith, able to link the several aspects of life unifying them in Christ. Only in this way Christian people will be able  to live everyday life – made of family, job, study, free time – following our Lord’s message, until realizing the hope which is in their life.

         Eucharistic Parish: the Word of God and the renewal of catechistic action.

The reference to Eucharist is ruling and fundamental: in the Eucharist the event of God’s love is renewed and it is sacramental proposed, that is in an objective way, only welcomed through the faith and lived by obeying commandments of God. The parish must be Eucharistic, in the sense that it is the Eucharist, the canon, the rule, the judgement of any parish enterprise. Just an example: what’s the difference between the Christian man’s charity and human philanthropy? The believers very often feel lost and they transform themselves into philanthropic people. But the philanthropy is not the goal of the right form of Christian adventure. The reference is the Cross of God when He lovely gave Himself to the men through the Eucharist. That’s why the parish will be a figure of Eucharistic Church which reveals the nature of communion mystery and mission. Actually, charity just finds its ruling code in the Eucharist ( hence the importance of Lord’s day, that is Sunday ). The Christian charity is “ Eucharistic “: above all, because it is the result of real presence of Lord by perpetrating the action in the time by love spreading in the hearts together with the spirit given to the Christian subject; then, because it always bears the sign of Cross of God, of His love sign in which just God definitely reveals His Trinitarian,  face and guarantees His manifestation: wherever charity and love are, there is God, because God is Love: “ we recognized and believed the love that God feels for us. God is Love; who lives with love, lives in God and God lives in Him”. Faith means meeting God, so the charity is part of faith: “ let’s love each other, because love comes from God: whoever loves is born by God and he meets God”. This is the reason why faith love cannot be full of words: “ we cannot love either by words or by speaking, but by real events and truth”. That’s why, who loves God, must love his brother too, welcoming commandments of God and love consists of respecting them, it is the victory on the earthly world: “ this is the victory that defeated the world: your faith”. It is the faith which is drenched and fed with a coherent meditation about the Word of God. In the Pastoral Guidelines during the first decade in 2000 the Italian bishops were very imperative about the pastoral urgency to give the Word of God a new central position in the mission and in the life of Church. It deals with the future evangelization:” the Church can just face the task of evangelization by locating itself opposite Jesus Christ for ever, Word of God which became flesh. He is the big surprise of God, the man who is at the starting point of our faith and : who left an example for us by His life, so that we can walk following Him. Just the continuous and renewed listening to the Word of life, the steady contemplation of his face will let the Church to understand who the living and real God is ,some more time, and also who the man is”.

The reference to both the Eucharist and to the Word of God in the new parish claim a reflection about catechistic action, because it has to get effectively a real service to the education of faith. 

Catechism is an important and serious task: it deals with the good name of God and credibility of Church itself, as a place where the salvation suggested by Jesus Christ really happens, it is carried out, accomplished, by an experience considered a humanizing suggestion (in other words, it leads to live own human condition and the other people’s with happiness). In this line, the role of family is extremely important: catechistic action cannot be separated by the experience of faithful families, because the Church is a big family composed of so many small families: the catechist does not repeat some items about God, but he becomes the one who cares about the faithful life of children, considered as children in a family (as a consequence: links with the parents in order to stimulate their participation).

The catechistic action educates the personality of subject with whom we talk: not only does it involve the mind (conceptual meditation), but also feeling, heart, loves, fantasy (symbolic and mediation). That is why the catechistic action cannot be separated by other essential moments of Christian education: the liturgical (clever participation at sacraments), and the charity one (witness and creating participation of what was listened or seen).

The consolidation of a systemic synergy is necessary, as well as a new holy alliance among the different groups (catechistic, liturgical and charity) of the parish, so that the children (or the young people too) live model experiences of this inevitable linkage between listening to the Word, liturgical meeting and witness of charity. Outside this unification, the risk is that the person does not understand the link between doctrine of faith and the concrete life.

Catechistic communication, then, will have to be without culture: it is necessary, in fact, that it corresponds to the typical language of people who receive it and are involved. The art of making catechism, then, becomes a bit more difficult, because it claims to take into account “the real culture of person” (his/her way of expressing, communicating problems, the exciting experiences or not he/she makes in the family, at school, in the society), but also the actual ecclesiastic conditions through which the transmission of faith occurs.

Taking into account of all that does not mean “passively accepting”, but also creatively fighting because some social conditions – which are a real and actual obstacle to the Gospel communication – have to change and let a real communication of Christian truth be.

In this case, catechism is an art. We are not catechists by birth, but we get. Men and women in the Church, adult in the faith, feel the duty to express their service by engaging in the education of children, young people, adults: they are engaged to educate them to the Christian life by offering a catechesis. It is life and faith involvement too. So, we need to be catechists, “witnesses of faith”, but also catechists as “teachers of faith doctrine”. We cannot choose between the two aspects, but they belong to the missionary task of catechist. A Church which is going to be born again in all its subjects from a missionary point of view, in all the structures, the communities, evokes the presence of more realistic catechists, that is catechists mostly corresponding to “reality” of their function in both the ecclesiastic and social life.

The catechists too, as all the Christian people have to live the “passion of history”. Through the education of fait, they engage to eliminate every form of injustice, especially regarding the weak people, trying to break the wicked mentality and different kinds of pity, such as the illegal job, usury, mafia and generating a social ethics respecting the rule, active participation, cultural, political and union mediations and the development of volunteering, through which society is lightened by holy function of gift, gratuitousness. 

Conclusion.

We could go on talking about so many other aspects, but we’d better stop here. The new parish of the first part of third millennium will have to wear a new and younger face. It will get the wrinkles disappeared: the separation between faith and life, Gospel and culture, the ferial and feast day; the aesthetic dislocation of Christianity that bounds the faith experience to an emotional game of feelings, even if they are important, but they do not converse life, on the contrary they immobilize it; the irreligion as religious organization celebrating the beauty and the greatness of outward appearance, while misery is hidden internally.

A new experience of faith, a new movement of Spirit of God is leading to think about the parish, so that it becomes, day after day, as the meeting place between God and men and the time of Eternity come down in the history. This will lead to a rebirth of living communities, where men and women, belonging to any social or cultural condition, to any race, will be able to “recognize as recognized people” and enjoy the discover of own full and happy condition. The parish educates to this human condition, ruled by witness of Jesus Christ who won the death, every disaster and defeat. 

The measure of parish life is, in fact, the “canon of gift”, the Eucharist of Jesus, that pushes the gift of life until the death for love, interrupting any form of vengeance, overwhelming and control and opening all the hearts to abnegation, agape, forgiveness.

However, new paths of faith for new parishes are coming into sight, where man finds his most precious house where living and growing up with help of Lord Jesus and in communion with Them (the three people of Father, Son and Holy Spirit). Utopia? No, rather Christian hope, life engagement. Nothing more, but also nothing less. Without getting tired to love the parish and, therefore, to think the parish again.

